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ABSTRACT

Children are branded as witches on a mass-scaloimgo, Nigeria and

Angola. Recent interpretational frameworks aboaséhchild witch-hunts
employ a simplistic materialism centred on politiaad economic crises.
Meanwhile, historic sources from distinct regionspdove the claim of a
purely modern problem. While the concept of chilidetweraft is old and

equally well-known from the European context, tleeent crisis points
indeed at a massive shift in propaganda and vizéitign strategies. In
this text, two showcase film-analyses further goesthe importance of a
crisis for the ideologemes. In the meantime, jolistia evidence and

experiences of social workers spearhead the rdsemrcethnographers
seem to avoid the issue. Moral demands call foingplementation of

advanced theory, psychological competence and Isaetk with

children accused of witchcraft.



I NTRODUCTION

Traditional and modern witchcraft lore objectifigisildren. At the same time,
children also consume, proliferate, interpret, gpahd produce fantasies
about witchcraft. In current African witch-huntsildnen become victims and
actors and some will be both.

Neglected by anthropological research so far, tikb subject has been
explored mostly by journalists and activists. Isficompare and collect
existing data and interpretations about child-wekchand then apply
anthropological discourses on both interconnecteldd, drawing from my
own ethnographic and practical experience withrgtdeitch-hunt-victims in
Ghana. The discussion of a number of methodologarad theoretical
desiderata intends to act as an incentive for irgaaethnographic fieldwork
and improved practice with children and adults aeduof witchcraft.

Initially, if we look at the role of children andednagers within and for
African witch-hunting, a whole set of distinct sk@omes to sight:

1. Children are accused of practising witchcraft or related magical
crimes according to the local brands. The resuitthese accusations
range from exorcisms, neglect and abandonment tturéo and
infanticide.

2. Children accuse, denounce, form or take part in lynch-mobs and
spearhead stigmatization of outcasts.

3. Children arecreator s of witcheraft fantasies. Witchcraft notions are
retrogressive pictures of symbolized experiencesarly childhood.
Children and young adults are therefore particutainerable for
propaganda and indoctrination.

4. Children aresecondary victims, if the mother or grandmother is
accused and they join her in exile or death. Soorepts consider
witchcraft as hereditary. In that case, childrenaotused relatives are
condemned to await their own accusation, often|um&nopause.
Children might also be exploited or maltreated bgirt grandmothers
accused of witchcraft, if they are forced to jolmeit frustrated and
impoverished grandmothers in exile.

5. Witchcraft beliefs might inducdalse diagnosis of diseases or
psychological disorders, some of them exclusivehitdren? Children
also suffer from scarification, mutilation, halloogenic drugging or

1| have met such transgenerational accusationspatte Kukuo, the ghetto for
witchhuntvictims near Bimbilla.
2 Cp. Stobart 2009: 163.
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other precautionary rituals perceived to inoculate against acts of
witchcraft (i.e. against being harmed by witches)irdections with
witch-spirits (i.e. against turning into witchés).

6. Associated with accusations of wizardry and kateft are
victimisations of children with malformations, dikties or albinism
due toother magical concepts.*

Mainly the first aspect is of urgent interest todayhy and under which
conditions are children branded as witches?

HisToRrRICAL DATA

To prepare the field, we have to unravel histordath first, a rare routine in
existing academic works. In his treatise on phipdsoal thought among pre-
colonial and preliterate societies, Lévy-Bruhl dsaon first-contact-reports or
at least very early sources from missioners, ttakglscientists or traders. Not
surprisingly, some include associations of witchavarelated spiritual felony
with children. In the area of the Congo, a childhairst dentition of the upper
incisors was “found guilty of all mishap in thelaie; it has the evil eye.”
From an adjacent region he gathered reports abmuteational modes of
stigmatization of children accused of spirituahues:

Its’ food is prepared in a special way. No onelisveed to accompany its meals.

Once grown up, it blends into society, but it wailvays be scorned and insulfed.

Explicit accusations of active wizardry are equalbyered in the same area:
“I knew”, said Reverend Weeks, “the case of a clyusdallywag, who was slapped
by his uncle one day. The child turned around aaid: 8l will put a spell on you.’
Soon the uncle went ill and despite the treatmants despite the ‘Nganga’ he did
not recover. Finally the boy was subjected to s@uiordeal. He didn't vomit and
was found guilty of bewitching his uncle, who g&te child a good beating. (The

poison was too weak to pose a threat to the boy).

3 Cp. Adinkrah 2011: 743.

* Cp. n/a 23.7.2009: ,African Albinos killed for Bp®rgans.“ Al Jazeera via
http://www.youtube.com/watch?v=9F6UpuldiFaY &featrewrel [21.3.2011].

Also see n/a 28.7.2008: “Africa Uncovered - Mur@evyth Part 2.” Al Jazeera via
http://www.youtube.com/watch?v=IsfWvnE4njs&NR=1 [222011].

Also see n/a 19.10.2009: “Deadly Hunt: Albino§enzania.” United Nations via
http://www.youtube.com/watch?v=zd7RRr5Eubg&featusdated [21.4.2011].

® Lévy-Bruhl (1927) 1966: 135. [Transl. FR]

® Lévy-Bruhl (1927) 1966: 136. [Transl. FR]

" Lévy-Bruhl (1927) 1966: 220. [Transl. FR]
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The same man accused another boy, who stated ¢éorbesived the power of

wizardry from the said nephewLévy-Bruhl hands down another equally

explicit source from Togo and Ghana to the reader:
“In Togo, if a child’s upper incisors break througkfore the lower, it is a Busu,
which means, once it grows up, it will do and sk&iads of unsettling things (“to
witch”, says father Wolf), therefore children ofighkind are either sold or even
drowned. [...] Here the association of these childséth wizards becomes striking.
Their anomaly testifies their future wickedness,johdwells inside of them. [...]
Among the Ashantis those children fell under suspicwho suffered an ailment of

their hands®

The trained philosopher ruled out the possibiliy exonomic reasoning
behind systematic infanticide: in no case the sigps indices posed any
handicap, they were just “mystical blemish&5Another short notice (1933)
of an early but explicit witch-hunt against childra the DRC has been found
by Puvogel*
In general, such pre-colonial and colonial sourgbsut similar incidences
were ignored so far. Strikingly so, as no one cddde possibly overlooked
another very prominent account provided by Evartsiard at the very
beginning of the most renowned work dealing witlctvicraft beliefs:
Nevertheless, rare cases have been known in waftdr, asking the oracle in vain
about all suspected adults, a child’'s name has peemefore it and he has been
declared a witch. But | was told that if this happen old man will point out that
there must be an error. He will say: ‘A witch haken the child and placed him in

front of himself as a screen to protect hims#if.’

According to Evans-Pritchard, the power of witclicrs considered as
increasing with age. Children are thought of askweiéches® and they had to
inherit their power from their parents.

These selected historical testimonies provide ewade of spatially

widespread, local, traditional cosmologies whiclstéoed accusations of
children as witches. Scouring the early anthropckdditerature for likewise

8 Lévy-Bruhl (1927) 1966: 221.

® Lévy-Bruhl (1927) 1966: 138f. [Transl. FR]
10 Lévy-Bruhl (1927) 1966: 138. [Transl. FR]
" Puvogel 2008: 68.

12 Evans-Pritchard 1976: 8.

13 1bid.

“ibid: 2.



data will unearth further reports, which shouldntee compared to sources in
which children are considered as pure from witchdfa

For the second half of the 20th century, evidenu@ @ven anthropological
research about child-witch-hunts and witchcraftdares involving children
do exist for several regions.
In Zambia, Auslander covered 1988 a witch-hunting movemeansing
entire village populations - including children. el'witch-hunter Dr. Moses
claimed to measure the degree of witchcraft. “[..dsinchildren and youths
received a low digit, from one to ten, signifyingeir relative goodness and
purity of the heart.” Nonetheless, all had theigme of witchcraft tattooed
onto the chest and suffered cuts smeared withrativiatchcraft substance®
Beidelman analyzes concepts of hereditary witchcha¥olving children
among the Kaguru imManzania. The assigned rituals point at an intense
obsession with incestuous contefts.
Goody notes similar notions of hereditary witchtramong the Gonja in
Ghana. In this case, children have to give their congerthe intrusion of a
witch-spirit!® She does not mention any accusation of a child.
Nonetheless, for limited parts of Northern Ghanalizen et alii just recently
explored a traditional practice of associating sicksabled or already
deceased children agpirit children According to them, the number of cases
is declining:
We posit that the incidence of the spirit childliting natural deaths, post-mortem
diagnoses, and infanticide cases will decreasmpi®vements in these root causes,
specifically in maternal and child heath [sic] occundeniably, there is evidence
that this is already happening. Community membedécate that the prevalence of
spirit children today is lower than that of the tpand that these reductions are a
result of improved access to care and maternathhpedgrams.

(Denham et al. 2010: 7)

On the other hand the NGO *Afrikids’ states to hasscued 50 children from
poisoning through toxic potions since 2005. Accogdio Williams, one of the
23 concoction merthe organisation has convinced to end their psides

15 Cp. Puvogel 2008: 67.

16 Auslander 1993: 172f.

" Beidelman in Middleton/Winter (Hg.) 1963: 68.
18 Goody 1970: 209.
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confessed to the killing of 34 children within thast 30 years? This
statement implies a certain traditionality of thagice®®

Several other sources from modéshana furnish evidence of brandishing
children as witches. The storybook ‘Witches NighulC boasts a fabricated
confession:
A school girl who was very inquisitive but didn'abe God was given a witchspirit
through my five years old daughter. This is howstlsimall girl acquired the
witchcraft. Since she was the classmate of my pesskdaughter, she ate the food in
my daughters’ lunch-box with my daughter, but tiisocent little girl didn’t know
that the food contains witch-spirit. She was maweay a very little amount as her

admission feé*

The concept of a contagious witch-spirit impliesiteanination of vulnerable
individuals. A pregnant mother off her guard mighfiect her unborn child
with witch-spirits especially in the bush, in rivers and in fore€tShe idea of
child-witchcraft corresponds with traditional looe witchcraft obsessed with
fertility, pregnancy, relatives, inheritance andaten.

According to Adinkrah’s Evaluation of Ghanaian npagers, a total of 9
boys and 9 girls from the age of one month up tydats were accused in 13
separate witch-hunts between 1994 and 2009, ingudivo cases of
infanticide?® In every case siblings were among the accusessixioases the
own mother. Adinkrah sees children at risk, whorage the age-hierarchy
through undue excellence in mental skifldndeed, in 2012 a 17-year old girl
was sent to the ghetto for witch-hunt-victims innt®ga. She was accused of
leeching mental capacities from other childrendnha®l in order to shine with
her own resultd® But most of the cases in Adinkrah’s list fit irttee general
structure of witchcraft-accusations in Ghana andhadbapply to a simplistic
stereotype of excellené®.

From Cameroon an excellent record produced by Robert Brain id0LlBas
gained notice. Brain met witchcraft-confessionglufdren on a rather regular

" williams 2011: 35.

% |n Ghana, witchcraft was referred to me as a oamitis threat and not as a growing
concern. Even in the still war-torn Northern Regiba suggestion the Dagomba/Konkomba
war might have increased witchcraft accusationstiegh ruled out by several interviewees.
2 Foster n/a.: 6.

2 Foster n/a.: 9. Cp. Adinkrah 2011: 744.

23 adinkrah 2011: 741,

24 Adinkrah 2011: 744,

% See Ghanaian Times, “Girl dumped in witch campbfeing brilliant”, 2.4.2012 via:
http://www.citifmonline.com/index.php?id=1.8433316.2012].

?® See Adinkrah 2011: 747ff.
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base and explains them with infantile exhibitionfnsexual projection&,
repressed sexuality and aggression resulting ith gunplexes, which equally
come to play among relatives of sick persons gudt about possibly making
sick) and within the sick persons’ own mfii.e. guilt about being sick). His
most interesting explanation of the confessionscestred on the mild
exorcism-ritual which included the consumption ofah Meat-consumption
was connected with status and a rare joy for olildA confession was an
appropriate strategy to consume meat without serioisks*® Brain
emphasizes the fact, that children were considasethnocent regardless of
confessions or accusatiotisNonetheless, he also mentions expulsions which
tended to transfer accused children to the matawiatives®” Brain gives
another explanation for the rise in accusationshilfdren: Brittle traditional
authorities — powers of the earth — failed to mehet shifting challenges,
giving way to witchcraft and associated powershef $ky. Brain locates the
dominant catalyst for this shift in Christian mgs$>>

Geschiere covered another phenomenorCameroon.** He describes the
advent of an obsession with child-witchcraft amdahg Maka. Exclusively
prepubescent boys were considered capable ofghEfie type of witchcraft.
Geschiere witnessed a public confession of thrges,bane of them accusing
the others of misleading him. The villagers andrih&l specialist treated the
boys soft-gloved, only demanding ritual meat-congtiom to induce
vomiting of the witchcraft-substance. Two passimjgemen interrupted the
confession and bashed the boys — to the dismapefiacal authoritie?®
Geschiere reckons the concern about child-witcbdsetnew, but also points
at the dynamic, ever-changing character of witdi@@ncepts among the
Maka. The structure of fantasies about child-witaficfit into traditional
cosmologies. Because of the ambivalent charactenufipresent witchcratft,
public counter-actions like trials were rarely nietut on suspect§. The
public trial against the three boys was méwut would have stayed peaceful
if the policemen had not stepped®hAccording to Geschiere, the chief
difference towards conventional witchcraft notionas a new need for a

27 Brain 1970: 161.
2 \bid: 172; 175.
2 bid: 175.

%0 bid: 173.

31 |bid: 166.

32 |bid: 169.

33 bid: 178.

34 Geschiere 1980.
35 \bid: 274ff.

%% |bid: 273.

37 \bid: 277ff.

38 |bid: 282.



visible reaction towards witchcraft. Geschiere thests a scheme drafted by
Douglas: She found small societies tending towagishst witchcraft and
centralistic societies towards/against sorcery.dideards this categorization
as over-simplistic and unfit for the Maka witch-hdh

THE PRESENT CRISIS

Reflecting the low numbers and standards of hisabriresources, the
predominant interpretation of current processes aasmodern crisis
phenomenon appears of doubtful merit. In the alesseheaterial, projections
abound: Ademowo even boasts traditional Africaras from “witch-killing”
and singles out medieval Europe as the “root” obtiern witch-killing”® — a
fabrication by all standards. In an essay on calowitch-hunts in Ghana,
Gray has already criticized the eagerness to paintrises and cultural
change:

We simply lack historical data either to establestpre-colonial baseline for the

frequency of witchcraft accusations or to chartribenber of witchcraft disputes [...]

during the colonial period:

Her concern about anecdotic or piecemeal evideh@ven more valid once
witch-hunts against children are concerned. As lasigcademic field-studies
remain rare, journalists fill the gap. They alsowwde the main-sources for
some semi-academic summaries on behalf of humemtasrganisations.
Methodological flaws abound, mainly the lack of garative approaches:
Are children accused instead of or among an evegedamass of adult
victims? How do the concepts on child-witchcrafhizadict or fit into the
traditional epistemology of adult witchcraft?
Nonetheless, it is obvious, that the sheer scaleimenseness of the recent
witch-hunts targeting children classifies as unpdsnted in written history.
There are not only western academics and pracaitsonbut also local
protagonists who see a transformation:

Many of the thousands of street children acrossofngre probably victims of this

trend [...] This is something new to us [...] In Afrita&ulture it is usually the older

people who are accused of practicing witchcraftwNwe're even seeing cases

popping up involving babie¥.

% |bid: 293.

40 Ademowo in Ademowo, Foxcroft, Oladipo 2010: 21.

“1 Gray 2005: 140.

2 paul Salopek 28.3.2004: “Children in Angola toetlias witches”. Chicago Tribune via
http://www.chicagotribune.com/services/newspapelites/chi-
0403280349mar28,0,7000899.story [24.4.2011]. Com@@imon Freeman 11.7.2005:
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In Kinshasa, several informants estimate betwee®000and 50.000 so called
‘child-witches’** According to the Congolese department for wel0€00
children are kept in churches for exorcisth&or Nigeria, the documentary
‘Dispatches: Return to Africa’s witch-children’ esates 15.000 children to
be affected in the Niger Delfa.According to Chineyemba, the phenomenon
became rampant from 2001 onwaffi©ne study counted 432 street-children
abandoned or abused because of witchcraft accosatia single city in
Northern Angold’” Ghana and Benff are other epicentres of witch-hunting
involving children. In Northern Ghana, the aforemn@med ‘spirit child
phenomenon’ might mingle or coexist with convengdibnwitchcraft-
accusations. And also in Northern Ghana, hundrédsitiren are secondary
victims of witch-hunts against their parents. THese in sanctuaries and
ghettoes for mostly elderly female witch-hunt-vics where they serve as
workers and carefS. And every once in a while newspapers in Southern
Ghana scandalize a new case of child-abuse relatedtchcraft accusations
and perpetrated by clergymen or traditional prigsts Great Britain, Stobart
analyzed 47 cases of related child-abuse, halthefmt born inland® She
states: “The belief is not confined to particulauntries, cultures or religions
nor is it confined to recent migrant¥’Nevertheless, all but one case involved
first or second generation immigrantsin Germany, | collected several
hearsay accounts about children accused of witttharad/or subjected to
exorcisms in migrant and native evangelical comitnesi but | could not
trace any qualified research.

“Mother of child ‘witch’ traced in Angola”. The Sdiay Times via
http://www.timesonline.co.uk/tol/news/uk/article542.ece [24.4.2011].

* See de Boeck 2009: 130; Puvogel 2008: 113; Sclete@2009: 15.

“4 See Schnoebelen 2009: 16.

> See http://topdocumentaryfilms.com/return-to-afsiavitch-children/ [13.10.2011].

“® Chineyemba in Ademowo, Foxcroft, Oladipo 2010: 6.

" Sharon LaFraniere 15.11.2007: “African crucibles€as witches, then cast out.”. New
York Times via
http://www.nytimes.com/2007/11/15/world/africa/1%5eties.html?_r=2&ref=world&oref=slo
gin&oref=slogin [24.4.2011].

*8 N/a: “Benin: Sorcery and infanticide.” Al Jazeeia
http://www.youtube.com/watch?v=4LkoGWOIZ4E&featuptayer _embedded [21.4.2011].
9 At the moment, the NGO ,Witchhunt Victims Empowenm Project” takes care of 30
children in three ghettoes with alltogether 200 waourtor all ghettoes Caesar Abagali
estimates 1700 children, a figure far too high aditg to my own experience. See Abigali
2010: N/a: “Child Abuse in Witches Camps of North&hana”. Via
http://www.ghanaweb.com/GhanaHomePage/NewsArchiteéhphp?ID=189045&commen
t=0#com [22.1.2012].

%0 | read several of such newspaper reports durigrdnths of field-research in Ghana.

°1 Stobart 2009: 156. Cp.: De Boeck 2009: 131. Cfontaine 2009.

%2 Stobart 2009: 170.

%% Stobart 2009: 166.
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Evaluations from the African sub-regions base dnased experience by
distinct persons. Exaggerating the numbers seeraomal — humanitarian
aid in this subject is scarce and met by heavyicdities and resistance
anyway. As long as a better empirical databaseotsah hand to foreign
academics, speculations about lower numbers ajegpine.

Untraceable are aggressive and humiliating ‘dedimee’-rituals which later
reintegrate the ‘cleansed’ child into the familyarFworse are cases of
extremely sadist maltreatment of childférSuch explicit ritual abuses were
systematically recorded at a Nigerian orphartagéhildren were chained
with wire (causing festering gashes), dosed wititirigpliquids or set ablaze
with petrol. One girl was rescued after someoneem nail into her head.
In Ghana an elderly woman suffered a similar riagmher accusers hammered
a nail into her ankle. Beyond the obvious home-groaggressive
psychosexual symbolism, both might also be an stawf traditional nail-
fetishes, a wooden statue blotched with nails. Eaalh was said to ban
witchcraft or to seal a contratt.

Among the numerous other homeopathic methods afcesto, which all try
to exorcize the child through the same pains andredreaded from the evil
dwelling in it>® charismatic churches in Africa swear by fastimg panacea
for all evil, sometimes combined with laxatives aedemas’® Likewise
‘therapies’ pose risks of starvation and permamiamage to undernourished
children with parasitological infections. They aaso likely to affect the
development of the foetus in a pregnant mother.

INTERPRETATIONS
Theoretical reflexions located five different fastofostering the new and

mass-scale victimization of children:
1. The increased poverty, and therefore the inahtyatl feeding children.

> See Stobart 2009: 163f.

%5 Cp. n/a, BBC: “Saving Africas Witch-Children P&ftvia
http://www.youtube.com/watch?v=alU2xQETKdk [22.4.2] Also compare Oladipo in
Ademowo, Foxcroft, Oladipo 2010: 14. Cp. Gary Fafcand Emile Seeker in Ademowo,
Foxcroft, Oladipo 2010. Ten showcase interviewhwhildren accused of witchcraft are
included in Ademowo, Foxcroft, Oladipo 2010: 89ff.

%% Gary Foxcroft and Emile Seeker in Ademowo, Foxgrofadipo 2010: 72.

>’ See Meyer 1992: 140ff.

%8 Cp. Stobart 2009:164.

%9 Cp. BBC: “Saving Africas Witch-Children Part 3"avi
http://www.youtube.com/watch?v=alU2xQETKdk [22.4.2]D
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2. A perception of children as threatening subjelcts to crises of traditional
concepts of age-hierarchies, gender-roles, modegradfuction or family-
models®°

3. A general crisis of education and enlightenment.

4. The landslide-triumph of charismatic churches.

5. The new African film-industry.

Almost all authors identify some sort of crisis lmehthe upsurge in witchcraft
accusations against children. How the specificitianslates into specific
witch-hunts is explained mostly by two differenetiies: either scapegoating
and/or the pecking order.

According to De Boeck, children who are at the egadt of family hierarchies
(for example stepchildren) bear the brunt of theuaation$® Witch-hunts
would then serve as an posterioribirth control’ eliminating those of lowest
valué? The argument of “curbing excessive populationl@sipn” is also
employed by Omunukunti.

Oladipo relates the poverty to sickness and sickrethen misunderstood as
witchcraft®® Ademowo sees a lack of explanatory capability doethe
“pitiable living condition of many Africans®

Lawuyi provides an interesting interpretation oftchcraft-fantasies as
“inequality ideologies for the justification of dusion™®. Adegoke on the
other hand points at the presence of witchcrafefsshmong a vast majority
of the Nigerian academic elit¢ Ademowo scorns the practice of spending the
last resources for exorcisrfisRather than a total lack of resources induced by
crisis it might be the potential to amass wealthcWlgives witch-hunters the
possibility to exploit the pre-existent fears otaticraft, a phenomenon well-
known from colonial witch-hunts in Ghallaand the related Atinga cult in
Nigeria'’.

In any case, the crisis-theories fall short of altyju explaining or
contextualizing the phenomena. Other regions likem€oon, Benin and

% De Boeck 2009: 139.

®1 De Boeck 2004: 34.

®2De Boeck2009: 135.

% Omunukuma in Ademowo, Foxcroft, Oladipo 2010: 32.

% Temidayo David Oladipo in Ademowo, Foxcroft, Olanli2010: 12.
8 Adeyemi Johnson Ademowo in Ademowo, Foxcroft, @ad2010: 20.
% Lawuyi in Ademowo, Foxcroft, Oladipo 2010: x.

7 peter Adegoke in Ademowo, Foxcroft, Oladipo 208D:

% Ademowo in Ademowo, Foxcroft, Oladipo 2010: 55.

%9 Gray 2005.

0 Apter 1993: 120ff.
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Ghana all face very different crises and they denffer wars like the DRC,
Southern Nigeria or Angola. Sierra Leone, Libetsry Coast, Northern
Ghana are war-torn without a noticeable rise invicémizations of children
— though there are no less intense anxieties akibciicraft. Also within the
epicentres, witchcraft rumours about child-witcdes’t omit the wealthy and
the middle classes — which at least questions Laathesis of an ideology of
exclusion and Ademowo’s suspicion of a shifted clesnflict’. Omunukuma
shares a similar argument: “[...] in Nigeria, clagtedmines who is a witch.
Such is the case that senators’ child can nevaniech.”?
On the contrary, all films portray the elites adclwes and ritual-murderers
and we also have accounts of riots against riclplpeaccused of ritual
murder and witchcraft For Ghana it is evident, that literates are ldssy to
be accused in public, but not less likely to bepsated or to suspect others of
witchcraft. While we can agree on a psychologicahsformation of class-
conflicts into witchcraft fears, the ideologicalntent does not necessarily
target poor people nor is the ideology creatednayrich to irritate the poor.
Witchcraft-anxieties rather form a super-ideologynsuming all existing
ideologies.
All materialist explanations tend to downgrade witech-hunts to a secondary
crisis, an effect of another economical or politicasis. Even references to
multiple factors fall short of clarifying how sotifactors are converted into
individual actors’ mindsets and actions. What issmienportant: the crisis-
theories can't explain the sadism meted out ondofnl — they rather
rationalize it away. Why is it witchcraft accusaisothat are accepted by the
society as a reason to expel a child, but not enacad reasoning and why are
additional resources used to torture the childréh wxorcisms? People are
allowed to expel or maltreat their children undetctcraft-accusations, but
they are not allowed to abandon them in peace avittasonable explanation.
Chineyemba suggests a psychological conflict:

Hiding under the smokescreen of their failures a®pts, they mask the reality that

these children are just unwanted as they representinageable economic burdens

to their family’*

Similarly, Omunukuma links scapegoating with cotrap dominated by men,
while women and children first suffer the conseg@ésnand are then held

" Ademowo in Ademowo, Foxcroft, Oladipo 2010: 21.

2 Olali Omunukuma in Ademowo, Foxcroft, Oladipo 2020.

3 About the assassination of Eddy Okeke see Harfeigeh2004: 194. About the Owerri
riots see Smith 2007: 140.

" Lydia Isioma Chineyemba in Ademowo, Foxcroft, Gpad2010: 5.
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responsible for the failure. Strong forces liketerdl embarrassment about
poverty and shifted guilt complexes are then angfriactor in the production
of the variety of notions on child-witchcratft.
But in the end, the circular argument is the lassutar: Adults and children
are accused of witchcraft because their accusdmvbedn the existence of
witchcraft — although this belief finds differenelans to produce or reproduce
its objects. An economical crisis might produce iatigs about a loss of
gained status, it might erode the educational msystbut in any case
witchcraft-fears thrive and depend on traditiopag-existing systems.
Accusations of children are rather a radicalizatbpredominant ideas about
witchcraft than a distortion. LaFontaine among mailyers® asks in total
surprise, why children are accused. Puvogel asks mot“?® Drawing from
historical and content analysis, Puvogel comekéacbnclusion:

Through the displayed aspects it can be shown,dimaent witchcraft-phenomena

[sic!] are part of a perennial continuity of witchét notions. The [...] breach with

the past tradition could not be verifiéd.

De Boeck hints into the same direction, but laagk#cal distance:
‘Denunciation of the witch is not simply a perversi It is rather a solution of
a crisis, which was common in traditional contex®s.

Witch-hunts are the crisis. Their ramifications @sonomy and social
institutions are yet to be unravelled, but in noywge should think of them as
mere by-products of other cris&s.

It is the independent character the dynamic minadetvitchcraft-beliefs
developed against and alongside social conditiohighwputs the simplistic
materialist critique of ideology into troubl&S. Comparable ideological
phenomena like anti-Semitism and racism prospeffertad by prosperity or
crises. Once created, they reproduce, modify aa#, gt they never vanish.
They do produce crises by themselves as can bessiéd again and ag&in.
Ademowo consequently interprets witchcraft beli@ésthe primary cause of
failed poverty eradication and not vice vets®ut simply: Ideologies do not
exclusively result from shifts in the modes of protion. These shifts happen

’® LaFontaine 2009: 120.

S puvogel 2008: 107.

" Puvogel 110. Translation FR.

8 De Boeck 2004: 35.

9 As done by Lafontaine 2009: 119.

8 Cp. Adornos critique of Durkheim in Durkheim 19%&:.

81 For example in Hungary, where today a mysticiséiionalism cripples the economy.
82 Ademowo in Ademowo, Foxcroft, Oladipo 2010: 24.

-14 -



all the time and there is always some sort of $amiaeconomical crisis.
Specific retrogressive ideologies are capable ¢bpmietic parthenogenesis.
They then produce the realities which legitimatd egproduce theff These
perennial and enduring super-ideologies managehtiwet solely on the
inevitable universal conflicts of individual psydbgy, they use, but they
don’'t depend on crises. Their main strategy is fi@rorelief from self-
reflection through ‘pathetic projection’.

‘Pathetic projection’, a term popularized by AdaitHorkheimer specifies
projection without the competence or will to reflebout having projectetf.
Adorno/Horkheimer define ‘pathetic projection’ itristly psychoanalytical
terms and mainly separate from economical conditianis marked by the
projection of repressed sexual contents, foremostdsexual or retrogressive
wishes sanctioned by society. Those wishes aredis¢éorted and projected as
castrating super-powers against which all formedgressed and projected
aggressions are legitimate. Unlike scapegoating-cases-theories, the
‘pathetic projection’-concept does help to explthe range and intensity of
violence which children suffer in addition to thegolation and grinding
poverty. It draws from the sum of subconscious ledsfand it connects the
individual level with the social situation. Whatewane fears, will be brought
over him, as Adorno/Horkheimer say and they comtirsly point at the lust to
persecute those who are already persediitéeliry seeks out those, who are
conspicuous of lacking protectiof®” Grunberger/Dessuant suggest an
expansion of this theme: Narcissistic projectioome into conflict with the
reality, they are ever incomplete. The result igtgerhich is again projected —
resulting in a vicious circle producing ratfe.

This anthropological theme is at the core of théchvcraze. The contents
arise from repressed sexual material yet to bedatmected with economical
drives and factors and rationalizations. Childriears the strong ambivalence
of dependency and power, which makes postmenopawsakn throughout
Africa the most vulnerable group for witch-hufitsChildren insist on their
right with all manipulative means, they are naisisswhich challenge the
narcissism of the adults. Like the Jews in anti-ienmages, witches are the
dreaded superpower, but in the case of Jews, ehildnd elderly people the
super-powers are easy to destroy. In short, thehwhage is an offer to solve

8 Cp. Wendl 2004: 17f. Cp. Puvogel 2008: 100.

8 Adorno/Horkheimer 1969: 199; 202.

8 Adorno/Horkheimer 1969: 192.

8 Adorno/Horkheimer 1969: 180. [Transl. FR]

87 Grunberger/Dessuant 2000: 406.

8 Chineyemba even notes a shift from old age talbbibd: Chineyemba in Ademowo,
Foxcroft, Oladipo 2010: 5.
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all conflicts of dependency and regression by &y easy act of destroying a
weak person imagined as tremendously dreadful 8xcbaishes: Socially
forbidden regression turns into exploitation andrthalism by witches,
narcissistic autonomy towards the bondage of cuaselscovens, repressed
homosexuality into hatred against children, who Isgize the
heteronormative order. Our main interest shouldrefioee focus on the
specific factors, which jazz up ambivalences, withoeglecting, that any
human being is vulnerable to such a deep-rooted iafainous kind of
propaganda. Anti-ideological practice then shiftwdrds an education about
the projective process itself, to enlighten peojpleout their internal
mechanisms and their psychology.

FACTORS

Puvogel quotes a common resentment of parentsiassgcthe reading and
writing skills of their children with witchcraft’ Education and Media bring
forward shifts in status and status is the mainufeaof the authoritarian
mindset of which Africa as the rest of the worlebabds:
Children and youth are not exclusively underpriyéd, but take action in the
formation of their environment and modes of livelid, which partly appears

forbidding to elder generatiori%.

Indeed, the former role of children as a proje&adid reliable life-insurance
altered into a cash trap engendering increaseds cokteducation and
nutrition® Meanwhile, global agendas successfully discreditestain
initiation rituals, FGM, arranged infant marriagshild-labour and neglect.
Thus the status of children as legal persons caspeday everywhere with
their traditional status: property. While the pregshould be observable, there
is little research done so far to be brought inbmnection with the recent
witch-craze.

De Boeck has an alternative explanation at handd@bldiers have shifted
the image of the child in the DRC, which is nowaasated with aggressiofi.
Considering this tempting argument, we have to admlack of evidence,
which might consist of repeated ideologemes or egiatonnecting child-
witchcraft with child-soldiers at least on a substous level. In former times
youngsters might have been integrated in warface mab-action. A recent

8 Puvogel 2008: 68.

% puvogel 2008: 90. Translation FR.

1 See Puvogel 2008: 99.

92 De Boeck 2004: 36; Compare Schnoebelen 2009: 15.
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shift in status is the participation of childrerthvthe diamond trade and other
economic sections, making children patrons or astl@ competition at the
informal labour market® But according to all sources, the majority of the
accused children are street-children or had a rhestatus within their
families.

Similarily, deviance-theories pose an unfit ratireion: the accused
children are not all crippled or crooked or supeelligent. While witch-
hunters often do target abnormal children, the doéiseme of witchcraft
beliefs is the social camouflage of the witchesu&goints to the fact that
most negative characteristics attributed to an sextwvitch-child will occur in
the healthy development of any chiftiRare accusations of babtslisprove
the importance of deviance to justify an accusathswith witch-hunting in
general, deviance theories rarely meet the factshair specifications of
vulnerable groups. Often they insinuate witch-huntsild rather discipline
than encourage immoral behaviour. Deviance-thedaed to put blame or
responsibility for misbehaving on the victim andeyhare prone to
identifications with glamorous underdogs. While sdlales of grey exist, |
think it is a better exercise to think of witch-hwrmctims rather as taken aback
by than as expecting their accusation, rather @&sage than as extremely
gifted, rather as adapted than as rebels, rathdemgng than as confessing
the upbraiding. Comparably, Adorno/Horkheimer pantthe techniques of
the Nazis to racialize their victims in absenceisible differences: “The real
specifics, for which victims are slain, are alreadged out.”®

THE RACKET OF THE CHARISMATIC CHURCHES

All sources emphasize the influence of charismetierched’ ranging from
international institutions to individual enterpsgsef autodidacts and lay
people. Pentecostal rituals are mingled with irdirally created or traditional
exorcisms. De Boeck tends to paint them slighttyrmsy:
The ‘healing’ space of the church allows for thivecation and legitimization of the
sometimes extreme physical and emotional violen&ted out on the accused
children within their kin-group. [...] As part of éhdrapeutic narrative process,
resulting in the most often stereotypical confessid the children, the produced

setting diverts the traumatic experience: It asdistgetting over the separation and

% De Boeck 2004: 36f; Puvogel 2008: 98.

 Diana-Abasi Udua in Ademowo, Foxcroft, Oladipo 2044.

% Puvogel 2008: 99; Adinkrah 2011: 741.

% Adorno/Horkheimer 1969: 216. [Transl. FR]

%" For example Ogunsanya in Ademowo, Foxcroft, Oladip10: 66.
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boosts self-recovery, even if the children are[no}f uncommitted in choosing their

way of telling their story®

In 2009 he still stuck to this argument in very imtice same words:
[...] the church leaders do not usually produce theseusations themselves, but
merely confirm and thereby legitimate them. In dpso the space of the ,healing’
church enables to relocate and reformulate the Some extreme physical and
psychological violence that the accused childremeh® undergo within their kin-
group. As such, the child is removed from the tteeimg family context in which its

place has become highly problematic, and is lefhéncare of pasteur?®

This euphemistic conception of ,healing’ absolvesurches from their
responsibility. Religious rackets propagate and fgper accusations.
Omunukuma even calls them “religious terrori§t$” Many accounts
throughout the literature allocate the notoriougriciousness, by which
clerics destroy basically intact family bonditfy.A documentary cites one
‘Father Frank’ from the DRC:

These children are not very intelligent. Sometintesy are deformed. When the

witchcraft is powerful, they appear to be half-apleand seem to retreat from the

company of others. This is how we know the childdassessed by witchcraff

According to De Boeck churches — as part of thdipdphere — are granted
access to the family — the private sphere — indherse of the outmoded
demands of the extended family. It is the latter ¢thurches would associate
with witchcraft!®® Competition among churches then makes accusatibns
children a unique selling proposition for unscruqus pastors®

Some other church-agents might perform exorcismshéo benefit of the
children and against their own conviction. They Il stperpetuate
traumatisation, if they don’t exonerate the chikdne private, and they will in
any case take part in the circular rumour mills chhifoster and verify
suspicion. Foxcroft/Secker consider the confessiomesult from threat:

% De Boeck 2004: 35. [Translation FR.]

% De Boeck 2009: 145.

19 Omunukuma in Ademowo, Foxcroft, Oladipo 2010: 29.

191 5ee Puvogel 2008: 120.

192 Angela Nicoara, Mike Ormsby 2002 (31.10.2006): f4fs dit sorcier — Children accused
of being a Witch”. Internews via
http://www.youtube.com/watch?v=SRLVOZaSLbc&featuedated [22.4.2011].

% De Boeck 2009: 138f.

194 Cp. Chineyemba in Ademowo, Foxcroft, Oladipo 204.0:
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[...] when these children have denied involvementwitchcraft, or attempted to
speak out in order to exercise their right to bartiethey have generally become

more likely to suffer abus&>

A third group indeed cares for stigmatized childmd sometimes even
denies the existence of witchcraft or at least dehiitchcraft. These do
provide a ‘healing space’. One example for thesendnmitarians is the
Angolan Priest Pablo Jose Galvan, who tends tdizete children:

‘What we find with these kind of children is thaketvery clever, very expert,
somehow special, are accused of witchcraft.’

In any case, churches provide most of the assistéorcwitch-hunt victims
while other churches target and torture childrehe Bventuality of severe
religious neuroses in accusing pastors as in thkowers is not mentioned by
any source.

19 Gary Foxcroft and Emile Secker in Ademowo, Foxgrladipo 2010: 73.
198 N/a 13.7.2005: “Angola witchcraft’s child victimiEBBC-News via
http://news.bbc.co.uk/2/hi/4677969.stm [24.4.20TH. Stobart 2009: 162.
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FiLms

Today, the propaganda of the charismatic auth@itaf mindset is mainly
spread through films aired by church-owned broditugisagencie$®.
Puvogel reminds us of the strong association ofirtfentile with magic in
Western films:®® Western films are not less haunted by magic anchaiaft
than African cinema and they abound with benevoderd malicious child-
witches. Nevertheless, there is a specific diffeesin the reception of films.
Adegoke animadverts:
In a country where people do not read and wherdiglibraries are almost non-
existent, you have people relapsing to supernatesgdlanation to national
phenomena. People rely more on local films for aocbunselling and as means of
reference. You often hear people, including unfoately the so-called educated elite
making reference to films they watch on witchcidtreference as if they are citing

academic work*°

To classify African films as horror-movies is a wipread western
misinterpretation. They are treated as documerstamieeducational films by
vast parts of the audience, especially if they ldisvitchcraft notions and
demons** Children as a target audience acquire and trdmesdantasies as
much as expected behaviour from these films. Agogrtb Foxcroft/Secker,
“[...] films both reflect and encourage the stigmatian of children [...]"**?
To fathom the situation further, | will introduced examples which portray
children as witches.

ENJOYMENT INHELL

| purchased the Nigerian film ‘Enjoyment in Hel2Q07) in 2009 in Cape
Coast/Ghana. The rather expensive DVD-format hamta certain status and
vogue in the absence of objective aesthetic gesalitDespite employing two
star-actors, the acting is as poor as the scregnlgaving a catchy music-
theme and the content as the remaining factorstter popularity. The

storyline introduces a witches’ coven notoriousgding on ambitious young

197We have to pay regard to the complex of authasitésm, which does not rule out certain
liberal and democratic leeways of charismatic chesc Cp. Soothill 2007 about
Pentecostalism in Ghana.

1% 5ee Puvogel 105f.

199 pyvogel 2008: 98.

10 Adegoke in Ademowo, Foxcroft, Oladipo 2010: 49.

11| conducted a survey with 150 youth in Cape C@@ktna). The results are bolstering this
argument, while also many dislike the films or filem too horrifying.

12 Gary Foxcroft and Emile Secker in Ademowo, Foxtgrladipo 2010: 73.
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people. To destroy a rather prosperous middle-dassly they concoct an
insidious plan: ‘We should use one of the kids ritiate.” The scheme is
doomed to fail for one reason: ‘1 am so confusedcdise the children are
equally covered under the spiritual umbrella ofirttparents.” The witches
finally succeed with infesting the daughter throwgbontaminated biscuit. In
Nigeria as in Ghana it is taboo for a child to gtde®od from strangers or
even secondary relatives as food is perceived &semable to poisoning,
drugging and bewitchintj? Violation of the taboo is punished at once: The
daughter turns into an agent of the witches andeldpg a narcoleptic
syndrome. She oversleeps and no one can wake hex lopg as she remains
in the witches’ realm. Finally, her brother confessis sister has accepted a
biscuit from a stranger, leaving the parents hiedifvhile still in dark about a
detailed aetiology. Meanwhile two of the witchesinuate to the girl in front
of the house: ‘Your father beats you everyday. desd't like you.’ Indeed,
the father is portrayed as
choleric, but not brutal. She
receives a spiritual knife to
stab the father anytime he
beats her. At midnight, she
does ascent from her bed to
throw magic fireballs at her
sleeping family members.

But her spell backfires. The
next day she is found
unconscious in her bed. Albeit the mother pleads fdther to call an
ambulance, the father calls a priest: ‘Pastor? 8 ieea situation in my house!
The pastor comes running, prays in tongues, thghdaucomes back to life
and confesses: She was at the ‘witchcraft kingdbetause she has taken a
biscuit, which she should not have eaten. The wg&dhad battled the family
but failed, because the family was too faithfulemtshe denounces a relative
of being a member of the witches’ coven. Anothaaricl then tracks the
witches down to their domicile. Hammered througbvitable war-prayers the
chief-witch squirms with pains in spiritual flamesile her two accomplices
are converted to Christianity, both burned all dwgispiritual fire.

The second story narrated in between spins aroyrdsperous couple. The
wife ends up in four days labour pains, givinglbitd a giant red yam in the
end. The nurse explains to the appalled husbarwur'Wife has delivered for

13 videostill: ‘Enjoyment in Hell’: 00:37:08.
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days because she is a witch.” A medical doctorfiesrithe diagnosis. The
husband yanks out his wailing wife, which endsdtuey.

Strikingly, all of the protagonists are by no meamgoverished in African
terms. Crises are neither mentioned nor hintedla. scenario takes place in
an intact, prosperous petit-bourgeois flow of canty, where the horror of
witchcraft assaults by surprise.

END OF THEWICKED

“End of the Wicked” (Nigeria: 1999) is the best ko film about child-
witchcraft. Ogunsanya stresses the fact, that jilgs one among many films
Ukpabio produced with the intent “[...] to spread thew that children can
become possessed by evit®
The initial scene depicts a witches’ coven ruledabgiemon whitened with
kaolin. The first scene displays a variety of matfations with all actors:
strabismus, disabilities, excrescences, encrusiedIs a dark, rattling voice,
the chief-demon orders a refill of the ‘blood-bard’ the organisation. He
informs his chief-witch: ‘Lady Destroyer: Your stias been bought. He is no
longer your son but ours!’
At night, the chief-witch ascends from her bed agitah-spirit. Her sleeping
grandchildren wake up and scream in terror. Afteait tscene, they are
introduced to the coven and instructed by the tgemgneral of the witches:
We operate by picking things from our parents! [W¢ bring them here and we use
it to torment them. [...] | invoke upon you: The $pof stubbornness, stealing, lack
of interest in school, waywardness, unsteadinead, dompany and the power of

destruction!

The infantine agents of evil are invited to destetgctronic devices, to spread
diseases and erode any happiness. In the next siteypeare portrayed as
eating from the spiritual body of a man, symbolizada rice-platter with

meat.

The next day, the man suffers from dorsal painsicaély confirmed as

‘spinal complications’.

A second father is conjured into the spiritual meand shivers in front of the
child-witches. He kneels subdued and under the Wifagy of the gathered

children his eyeballs drop into a calabash. He walpe as a blind man,
staggering around. A number of witchcraft-inducethstrophes follow. The

14 0gunsanya in Ademowo, Foxcroft, Oladipo 2010: 65.
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main victim of these acts is the daughter of thiefelitch ‘lady destroyer’.
Her mother and her own child are witches by thaetiShe complains about
the child:

She lied. She creates a lot of confusion. [...] Mtpa says these are signs of

witchcraft. But | don't belief it. How can a chittiat age be a witch? How?

The friend advises her to pray. Her husband didssae herself is accused of
witchcraft at the coffin. A sympathizing female fmasimpedes the potion-
ordeal the congregation is about to force on heondtheless, ‘Lady
Destroyer’ plans further evil. The initiated graaddhter asks her: ‘Why
don’t you kill her?’” The girl is complemented onsttexcellent wickedness.
Because the daughter is devotedly praying, thedpstl of the chief-witch
backfires: ‘Lady Destroyer’ is struck by deafnessl ataggers to the street,
where she is lynched by an angry mob. Mortally wamdchshe confesses: ‘I
am a witch. | even state: All the children is achitraft!™*
The credits cite the notorious quotation from Deautemy 18:10-12A:
There shall not be among you anyone that makethdmior daughter to pass through
the fire or that useth divination or an observetimis, or an enchanter, or a witch,
or a charmer or a consulter with familiar spirdsa wizard, or a necromancer, for all

that do these are an abomination to the lord.

Again, it is not a poor clientele, but prosperingtipbourgeois who are
attacked by child-witchcraft. No crises are mergirat all. Of importance is
the imagination of dreams as the source to an aesisof spiritual problems.
Dreamt affliction transforms into somatic affliaioThis pattern of permeable
body hulls granting access to the spiritual inwasiis a dominant feature of
countless African film$!® The special importance of dreams for children
might boost this cultural phenomenon.

Both movies don’t introduce children as especialjcked but as an
especially wicked method to infiltrate families. ildnen are the weak spot
even of faithful families. In ‘End of the Wickedomie children grow and
display their own wickedness up to the lust to. IBiit even here children are
witches among others and ever under the rule oft agiritual authorities.
Child-witches are not the converse but the extensib familiar spiritual
anxieties. Even the discipline pressed on childserather an outcome of a
serious concern about spiritual contamination.

15470 be a witchcraft’ is a widespread idiomatic esgsion.
18| discussed some psychosomatic concepts of Affiitas in Riedel 2010.

-23-



Absence of dogma causes the need for permanentespda looming and
changing spiritual menaces. One reason for theurnpson of Nigerian films
by the Diaspora is the necessity to stay informasliaithe new techniques of
witchcraft to anticipate them at home-visits. Tihdd:witch image is another,
rather consequent and expectable expansion ofalpalge threats of back-
stabbing family witchcraft meted out by seeminglyihg and caring mothers
and fathers. Thrill gained by the maliciousnesshef most familiar is put to
use and escalated by charismatic churches as byfilheindustry. Child-
witches are then an expectable by-product of thieedd culture industry.

A self-evident attempt to reverse this trend was phoduction of the film
“The Fake Prophet” (2010), initiated by the orgatian ‘Stepping Stones
Nigeria’ and directed by the same Teco Benson wite alirected “End of the
Wicked” " While the advertisement of the film boasts resinmduccess,
the effects are yet to be verified. Many charismdilims already employ
scorn of decadent fake-pastors against which the prophets can shine
brighter. ‘The Fake prophet’ also stages the lynglaf the fake pastor as the
climax and moral of the film and therefore it seiiddorses mob violence.

In essence, observing films to sense the curreggganda and victimization
is of extreme importance, if we really want to teteand impede upcoming
witch-hunts. Throughout history, witch-crazes afi-&emitic pogroms were
fanned by mass-media’s fabrications. If certairtifiegroups (homosexuals,
albinos, epileptics, hunchbacks...) are increasitalgeted in films and other
media, it should be of utmost concern to warn aacklihese groups in time
and to counter propaganda before it becomes udggmd.

17 A review of the film was written by Chinelo OnwuaD.A.: ,’Child-Witches’ controversy
gets the big screen treatment”. NextCommunity via
http://234next.com/csp/cms/sites/Next/Home/558564@/story.csp [30.4.2011]. The film is
distributed by the NGO“Prevent Abuse of Childrerdag" (PACT):
http://www.makeapact.org/index.php?option=com_cat@teiew=article&id=90&Itemid=14
2[31.10.2011]
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CHILDREN AS STAKEHOLDERS

The obvious victimization of children should notinol out an essential
dimension of witch-hunting. In Germany, the besbwn actors of a witch-
hunt are two children, Hansel and Gretel.
Doch, wie die Hexe zum Ofen schaut hinein, ward ggstoRen von Hans und
Gretelein. Die Hexe muf3te braten, die Kinder gatesh Haus: Nun ist das Marchen

von Hansel und Gretel atié

A children’s book from 1953 recommends a perforneatacthis popular folk-
song:
A large circle holding hands together is the gibgead house; in the middle couches
the witch. At her side is the oven, a small cirdiesed up, arms folded on the neck.
Hans and Gretel arrive from outside of the circled ahe story is performed
according to the text. Finally, everybody dancesuad the oven with the witch
inside™?
Even without this training, especially small chddr are capable to turn
noticeable aggression up to the lust to kill intdi@ or to force through
existing normative orders far more radical thanl@d®ften they manipulate
norms to suit their wishes. Schauber mentions @patiion of children or
youth in witch-hunting in Northern Ghana:
Children were defined as a target group [for edanat campaigns, FR] because
they play a role in the lynching of women allegedoe “witches”. [...] They often
throw stones at the women. The youth, especiallyntfales, were selected because
they are the most violent section of the populatishen it comes to mob violence.

(Schauber 2007: 140)

In several cases the youth organized the lynchimggss?® Nonetheless,
likewise evidence is scarce and we should not stienate the role of
younger children in actual lynch-mobs. But if cindd watch or take part in
lynch-mobs, it is likely, that unbound oedipal agggions condense at socially
legitimated objects which can then remain intactodlghout maturing,
allowing for regressions into sadist aggression amstful projections.
Accordingly, young and adult Ghanaians | spoke wtineat into an infantile

18:Byt as the witch inspects her oven in bad fditansel and Gretel have pushed her inside.
The witch was burned alive and the children werkbd@ome. This fairy tale has now come to
an end.’ (Translation: FR)

119 preetorius 1953: 43.

129 Schauber 2007: 126; 124.
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position, once they discussed witchcraft scenafibgy depict themselves as
helpless, meek, defenceless victims of dastarakasttay powerful witches-
covens, which so often resemble grown-ups laughbaut toddlers. Or they
imagine children to be the main victims of witch&¢here barrenness and
homosexuality is extremely tabooed, children algmimlize the hetero-
normative compulsion towards reproduction. The gutgd vulnerability of
the infant or the adult in an infantile positiohoals for extreme punishment
masked as self-defence.

Children will easily sense the power of the wit@ftidiom as the elderly also
use the idiom to rul&* De Boeck specifies one case of a grandfather adcus
by children'?> From my own research, at least 60 % of the 15@haliunt
victims | interviewed in Northern Ghana were accusecause of dreams, and
in at least a dozen of cases the dreams of childreother cases children
revoked the dream insinuated by adults, therefomepting the accused
person. According to Stewart/Strathern children act both sides of
ambivalence towards parents: They can protect andin their parent¥
Such pondering has to take into account situatiaigre the naming of a
relative might also be a call for help or an aggi@s about being left alone by
the former protective instances of the close fanmlgn awkward situation of
inquisitive questioning or in a painful health-cdrah.

We also have accounts from socially accepted etxdaielationships towards
children stripped off the emotions so often ratednatural. In Ghana and
other African societies abrupt neglect in earhyidimod, passing children on
to relatives for all kind of chores or even sellthgm into slavery occurs on a
certain scale. Guilt repression and repressionisiaes for affection can easily
transform into revenge-fantasies and revenge-anxi§here street-children
accept the stigma, it is just normal that they elwitheir status into fantastic
projections of being super-witches. They can thesrganize their violated
narcissism and even gain real powér.

121 cp. Bohannan 1954: 93;103.

122 De Boeck 2009: 143; vgl. De Boeck 2004: 38.

123 gtewart/Strathern 2004: 155.

124 5ee Puvogel 2008: 102ff, 108; De Boeck 2004: 32.
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IN PRACTICE

Several practical approaches exist and some wesadyl mentioned above.
Most renowned is the orphanage formerly run by ‘tBkild Rights and
Rehabilitation Network’ (CRARN), housing about 210€hildren. The
documentaries ‘Saving Africa’s Witch-Childréff (2008) and ‘Dispatches:
Return to Africa’s Witch Childred® (2009) drew international attention.
Donations were organized by the NGO ‘Stepping Stdvigeria’*?’ Even a
Nigerian bikers association visited the childrerd&iver footballs, toys and
other donation$?®® A journalist from London dressed as Santa Clau$ an
handed out presents to the children who were ollyaerrified by the weird
outfit, 29

Powerful institutions felt disturbed by the initiss. The popular pastor
Helen Ukpabio, producer and author of the storybofo¥end of the Wicked’
was branded responsible for the new witch-huntsagahildren — with good
reason. According to several sources she writdsembook ‘Unveiling the
Mysteries of Witchcraft':

“[...] if a child under the age of 2 screams in thght, cries and is always
feverish with deteriorating health, he or she seavant of Satan-*

In one interview she accuses her critics of raciamd denies any
responsibility*** At the same time she sued and — with the help esf h
congregation and fans — mobbed the OrganisationRRA? In the Nigerian

125 N/a: “Saving Africa’s Witch Children”. Channeldavi
http://www.channel4.com/programmes/dispatches/egisnide/series-8/episode-1
[30.4.2011].
126 N/a 23.10.2009: ,Dispatches: Return to Africa’sttMiChildren®. AtheistMediaDotCom
Via
http://www.youtube.com/watch?v=SbGzFN_Nall&featur&annotation_id=annotation_12
9230 [30.4.2011].
127 The organization later withdrew from the orphanafier internal conflicts.
128 Members of the Hard Motorbikers Association of &tig 22.12.2008: “The witch children
of Eket” via http://www.youtube.com/watch?v=dpZiOkdis&feature=related [22.4.2011]
129 «New Update 2009 The African Witch Children” 8.8(8: globalmediaeuropeint via
http://www.youtube.com/watch?v=5Y2U3S9h4Lg&NR=1 [22011].
130 A good summary was delivered by the Youtube-Memxtigthepeachxxx: ,,Child Witch
Hunter* 5.3.2012: via http://www.youtube.com/wateaX5kIKretrsw&feature=youtu.be
[8.4.2012]. Compare Mark Oppenheimer : ,The witelter explains herself.” New York
Times News Channel via http://234next.com/csp/citesiNext/Home/5571826-
146/the_er_explains_herself __.csp [30.4.2011].S&me sentence is cited by Yomi
glgunsanyas analysis of Ukpabio’s mindset in Ademdvexcroft, Oladipo 2010: 65.

Ibid.
132 5ee 29.7.2009: “Helen Ukpabio Militia invade Chélds rights conference in Calabar,
Nigeria”. Saharatv via
http://www.youtube.com/watch?v=bWktZEj60Z8&playnek&list=PL7421CB2969D31DD
8 [30.4.2011].
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magazine “Newswatch” the director of the NGO ‘SiegpStones’, Gary
Foxcroft, was slandered to have plotted a 20-Milollar-scam-
The NGO had organized a protest march of the orplaad succeeded with
an edict of the governor outlawing witchcraft-aciens against childref?
Billboards announced this edféf. But soon, the same governor denounced
the NGO as fraudsters, downplayed the numbersatimg and boasted his
edict to be a total success: “And that brought fitatation immediately under
control.™®® The philosopher and activist Leo Igwe points a& émratic and
ambiguous stance of the government towards thelgmolHe was arrested
and charged with child-trafficking after he imparta street-orphan to the
public authorities®’

In a radio broadcast last year, [...] Akwa state gooe Godswill Akpabio vowed to

clamp down on NGOs working against witch huntsha state. Local newspapers

have reported that Igwe’s arrest is part of thatmaign by Governor Akpabid®

As in the case of Ghana's ghettoes and sanctuoresitch-hunt-victims,
witch-hunts are intermingled with public, religioasd private interests and
tackling them appears to overcharge fragile or istent governmental
structures. Such idiosyncratic reactions are likeljyerever dysfunctional
institutions are held responsible for somethingicWwhhey are inexpedient or
incompetent to resolve or push through. In Nigérias mostly individuals
and middle-sized institutions which managed toeraasvareness and help
children.
In Angola cooperation with local authorities prowsdacessful:
The Angolan city of Mbanza Congo, just 50 milestirthe border with Congo, has
blazed a trail. After a child accused of witchcrafds stabbed to death in 2000,

133 Emannuel Uffot, 5.12.2011: “The Big Rip-Off". Newatch via
http://www.newswatchngr.com/index.php?option=commtent&task=view&id=3740&Itemi
d=26.

134 Channel 4: “Saving Africas witch-children Part\6a
http://www.youtube.com/watch?v=ItYgx6v2d7k&NR=1 [22011]

13%535ee Part 1 Update: Saving Africa’s Witch-childi@misely accused)”: via
http://www.youtube.com/watch?v=nxKfOEH1Nsl|&featuretated [21.4.2011]. Cp.
Ademowo in Ademowo, Foxcroft, Oladipo 2010: 56.

136 «Nigerian governor says abuse of child “witches’bie exaggerated — CNN.Com.mp4”
(30.8.2010): CNN via http://www.youtube.com/watchPkc70_RzbkE [22.4.2011].

137 sahara reporters 12.1.2011: “Clampdown on ChilghRi Activists in Akwa Ibom State:
Leo Igwe arrested by Police on the orders of Gdpabio” via
http://www.saharareporters.com/news-page/clampdciila-rights-activists-akwa-ibom-
state-leo-igwe-arrested-police-orders-gov-akpab4[2®11]. Verified through a personal
interview with Leo Igwe.

138 |nternational Humanist and Ethical Union 18.1.201HEU representative Leo Igwe
jailed and beaten for human rights work” via httgww.iheu.org/iheu-representative-leo-
igwe-jailed-and-beaten-human-rights-work [22.4.2011
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provincial officials and Save the Children roundeg 432 street children and
reunited 380 of them with relatives, the witchcrafbort stated-..]

Eleven fundamentalist churches were shut down Isecaaf reports of child
exploitation and abuse. Eight Congolese pastore wieported. Villages formed
committees to monitor children’s rights. The auities say the number of children

who are abused or living on the streets droppestidealy'*°

Where such collective acts fail, orphanages remfi@ best strategy.
Orphanages for children accused of witchcraft emadtonly in Nigeria, but
also in Kinshas4” and Angola:
An orphanage in Luanda, run by Argentine Catholiegts, houses more than 100
children, up to 40% of whom were abused, beatest,@mat from their homes as they

were believed to be witché:

All interviewed operators of NGOs cite the reguatiof churches as the

priority objective:
AFRUCA is calling for the establishment of a réigison and monitoring system to
regulate the faith sector and ensure anyone whasvwtarset up any place of worship
is vetted to ensure they are fit to do so. We kelisuch a system should help to
weed out unscrupulous persons and ensure theyitare e spiritual leaders with
responsibilities for vulnerable families and theihildren most of whom rely
exclusively on their faith networks for support/hand assistance in settling into

their lives in the country’?

While regulations are prone to illiberal sanctimmsthe freedom of worship,
the charismatic churches are in an undisputed iposdanyhow. Wilbanks
makes the obvious conclusion to cooperate withattes and convince them
to speak out against child-witch-huntitg.

It has to be noted, that many social workers cdlingewitch-hunt-victims
are by no means free from witchcraft-beliefs. Tdugs not necessarily pose a

139 Sharon LaFraniere 15.11.2007: “African cruciblas€as witches, then cast out.”. New
York Times via
http://www.nytimes.com/2007/11/15/world/africa/1%5eties.html?_r=2&ref=world&oref=slo
gin&oref=slogin [24.4.2011].

10 Dan Balluff 15.7.2008: “Children of Congo: From Y\ta Witches” via
http://www.youtube.com/watch?v=Ew4rd1YyD7A&featurefated [22.4.2011].

141 N/a 13.7.2005: “Angola witchcraft's child victifiBBC-News via
http://news.bbc.co.uk/2/hi/4677969.stm [24.4.2011].

142 AFRUCA 30.6.2006: “UK: Africans Unite Against CHilAbuse responds to Report on
Child Abuse and Witchcraft.” Child Rights Informaiti Network via
http://www.crin.org/resources/infoDetail.asp?ID=98@lag=news [24.4.2011]. Cp. Jessica
Wilbanks in Ademowo, Foxcroft, Oladipo 2010: 83.

143Wilbanks in Ademowo, Foxcroft, Oladipo 2010: 82f.
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risk to the children under their custody, as tlaspgical witchcraft belief is

able to reflect upon the projective character oé thccusations. More
problematic is the missionary practice among orphamd their exploitation

for other, most often religious, interests.

The myth of the ‘special-gifted’ child is additidhyaprone to exploitation

through western puritan ideology. The results #engts to put the talents of
witch-hunt victims ‘to good use’. The first concesh westerners seeing the
elderly witch-hunt victims in Ghana seems to becomanagers of the
concentrated, but wasted workforce: “Can’t you tleem make traditional

crafts, pottery and the like?” Safety and food #Hre basic needs of the
traumatized victims, not work.

RESEARCH

Puvogel makes an upbeat forecast:
[We should] hope for and even expect, that thesgeses will develop or already
have developed sound and independent approachekefoproblem’ of the child-

witches**

As long as struggles go on within these socieigggrance means supporting
one faction. Witch-hunt victims call for help arftey are aware of the power
of the international society. It is most importanttrain, employ and support
expedient workforce who treats the violated indints with respect and
patience. They need caring, nutrition, housing,catlan in the first place.

Negotiating ever risky resettlements or family riems with local authorities

requires diplomatic sensitiveness and daedal @alltimokering. According to

Simon Ngota, director of the Ghanaian ‘Witch-hurittWns Empowerment

Project™, working with witch-hunt victims is ever at risk be associated

with witchcraft oneselt?® Under the visible umbrella of international
organisations, such work is safer and better eqaipp

Academic research faces the problem of theory aadtipe. Vast parts of
anthropology oppose or avoid any intervention.ekras impossible to meet
the objectivity standards of positivism while rami enlightenment as
superior to traditional ontologies and highly maadl epistemologies. Ter

144 pyvogel 2008: 114. [Translation FR.]
145 Http://gushiegus.wordpress.com [12.12.2011].
148 Also cp. Puvogel 2008: 106.
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Haar scandalizes the lapse of humanitarianism amesgarch about witch-

hunts:
For Western academics the subject of witchcrafhdse likely to be regarded as an
absorbing field of study than as the matter-of-ifed-death reality it is for many
Africans. International human rights organisaticngh as Amnesty International
have so far not pronounced witchcraft accusatiandé a specific category of
offence against human rights, probably because tla@g never thought about the
matter in those terms in first place. Neither hhuenan rights lawyers or others with
a professional interest in human rights. The maifewitchcraft accusations seems
simply to escape their attention, and recent witaficstudies have done little to

remedy this oversight, as they normally fail tolimte a human rights perspecti/é.

Hazard-free phenomenology, categorizing from tistadice and more or less
felicitous philosophical approaches dominate thdjemi today:*® For
example, Geschiere’s reserved description of thehwiaft trial fails to reflect
on the position of the ethnographer, his optionsintervene in front of
outright maltreatment of accused children (throyogiicemen) or just the
sheer effects his presence as a white person éylet had on all actions. He
just rates his eye-witness account as a rare “ixor the ethnographet*°
To me, it is rather a burden and | met other ethmagers, who were
completely overcharged with witch-hunts, some weven traumatized by
watching lynch-mobs, others became targets of aticurs.

The obvious necessity of a practice-oriented rebemr alliance with witch-
hunt victims and with the organisations assistingnt conflicts with other
standards of ethnography. To intervene means te taktain risks, not
intervening brings forward the ‘luxury’ of ‘objeg®’ data. But just watching
these organizations work is cynical disaster toorisTaking part with
appropriate assistance and a certain financialriboion easily transcends
the actual means of ethnographers who today areruremendous pressure
to wrap up their research in a minimum amount afeti Moral codices
befitting field-work have never really existed. lBigesearch with witch-hunt
victims requires knowledge about the psychologytratima, sensitivity in
dealing with victims and social workers, reflexwion the own status as a
representative of a powerful and rich internatioc@nmunity. A very good
amount of money, networking and time come in haridg, No one with
matured morals will just do some research and gorkitlg with witch-hunt

147 Ter Haar 2007: 19; cp. 3.
148 One example is delivered by Bond/Ciekawy 2001: 10.
149 Geschiere 1980: 292.
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victims easily becomes and should become a contmadt dedication for
lifetime.

SUMMARY

Imaginations of witching children are rather anangon than a distortion of
traditional concepts about witchcraft. They aresetiéd by other crises just in
secondary effects and should be regarded as a oridis’ own. Prerequisite
for research is therefore a profound critique ebidgies. The most important
protagonists are charismatic churches and assddiates. How to face these
institutions without recurring on eroded governnseamd justice is up in the
air.

In the meantime those locations are of utmost @sterwhere witch-hunt
victims gather, organize and communicate. Practigainst witch-hunting
poses challenges and requires sensitive actionvead ebackfiring and to
provide proper protection for affected childrendaher victims).

Research is required to advocate witch-hunt victinsthrough this provokes
parts of the social environment on which a holigikpertise depends. In
general a better and more intense cooperation betwhistorical,
anthropological, ethnographic and humanitariantunsins is desirable.

Special thanks go to Gary Foxcroft, Linda Battarb&edy Thornton, Leo Igwe and
Jean La Fontaine for interviews and opinions. Qdirse, none of these is responsible
for errors and half-truths. | thank my wife Nikdta carrying the financial burden of
this research.
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